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In this article, the analysis of the religious-philosophical, scientific, historical-artistic, and didactic work called

Nahju-1-farodis created in Khorezm belonging to the Joji ulus (Golden Horde) in the 14th century is described.

1 INTRODUCTION

"Nahju-I-farodis" — “The Way of Paradise” or
“UStmaxlarnin acuq yoli” is a work of religious-
philosophical, scientific, historical-artistic, and
didactic content, written in the "Chigatay language"
in the Khorezm region belonging to the Golden Horde
state in the 14th century. Its author is Mahmud ibn Ali
al-Kardari al-Sarai. The work is a unique “Arba'in”
book based on forty hadiths. The work consists of a
prologue, four sections, and ten chapters each - a total
of forty chapters. Sections are dedicated to a
particular theme. At the beginning of each section,
there is a hadith, in which the essence and content of
this hadith are interpreted based on exemplary stories,
religious narrations, and teachings. In preparing the
article, we mainly used a copy of the manuscript No.
879 kept in the New Library in Istanbul. This copy is
more complete and one of the oldest among the
manuscripts of the work. A copy of "Nahju-I-farodis"
stored in the library of Kazan State University under
the number 60261 is sometimes used to compare
texts. This copy is also one of the earliest, and we
assume it must have been copied under the author's
supervision. The reason we say this is because when
we compare this copy with the copy of New Jome, it
turns out that the copy of New Jome is an updated and
supplemented version of this copy. Also, there is a
difference of two years between the copying years of
this copy and the copy of the New Jome.

aZhttps://orcid.org/0009-0009-6683-8600

1148

Valiev, S.

Exploring the Work, Authorship, and Structural Composition of the Nahjul Farodis.
DOI: 10.5220/0012955300003882

Paper published under CC license (CC BY-NC-ND 4.0)

2 DISCUSSIONS

There is almost no information about the author of
"Nahju-1-farodis". The author refers to himself in the
introduction to the work. He hoped that: “Haq ta’ala
bu kitabni jam’ qilgan ’asi va jafi qulini yarligagay”,
(NFi.2a,1) “May God bless the disobedient slave who
wrote the book.”

At the end of the work, the calligrapher calls the
author "Musannif" and gives the following
information: “Taqi bii kitabnin musannifi madkiir
yakSanba kiin déru-1-fanadin déru-1-baqaga rihlat
qildi” (NFi.222a,16-17). “The editor of this book died
on Sunday.”

In the Kazan copy of “Nahju-1-farodis”, at the end
of the work, there is a sentence about the author of the
work: “Ikkin¢i yilqa yetti yiiz ellik toqiizda Saray
Sahrinda erdi. Jam qilgii¢i al-‘alimu-r-rabbani va-1-
‘alimu-s-samadani ustadu-l-mutlaqg Mahmud bin ‘Ali
Sayx as-Saro’l mansa’an va-l-Biilgari mavlidan va-1-
Kardar?” (NFQ.264a,13-15). “In 759, Saray was in
the city. The compiler is teacher-scholar Mahmud bin
Ali Shaykh al-Saro'1”.

Sharafuddin Marjani, citing the above quote
about the author in the first part of his work
"Mustafadu-l-akhbar fi ahwali Kazan va Bulg'ar",
emphasizes that this sentence is not found in other
copies.

The author himself called his work "kitab" in
several places. In the introduction, the author says
that the book consists of four chapters, and says that:
“Bu kitabni tort bab {izd qilduq” (NFI.1b,11).
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He wrote about the title of the work: “Bu kitabga
“Nahju-l-faradis” at berdiik” (NFI.1b,16)”. “We
named this book “Nahj-ul-faradis™”.

The author also said about the benefits and
wisdom of this book to people: “Bu kitabni oqgiganlar
bolgay-kim, bu kitab sozléri birld *amal qilganlar, taqi
bu kitab anlarqa Haq ta’alanin usStmahlaringa yolCi
bolgay. Ol ’amal qilganlar barakatinda bolgay-kim,
Haq ta’ala bu kitabni jam’ qilgan asi-jafi qulini
yarligagay (NFi.1b,17-2a,1).” “Let those who read
this book know that those who follow the words of
this book and this book will be welcome to the
paradise of Allah. May those who do well be blessed,
and may God bless the slave who wrote this book.”.
The writing history: In the copy of "Nahju-l-farodis"
in Istanbul New Jame says about the date of writing
of the work: “Bii kitab tamam boldi tirix yeti yiiz
altmis birdé Sahrullahi-l-mubarak jumadi-1-ulé ayinin
altin¢ kiinindd erdi-kim, kitabni qoSliq vaxtinda
tamam boldi. Taqi bii kitabniy musannifi madkiir
yakSanba kiin déru-l-fanadin déru-l-baqaga rihlat
qildi” (NFi.222a,15-17) “This book was written and
completed on the 6th day of the month of Jumadil-
Awwal in the year 761. The author of this book died
this Sunday.”

According to our calculations, this date is April 5,
1359 AD, Friday, and the day of Musannif's death is
March 31, Sunday, the 1st day of Jumadul Ula.

Ahmad Zaki Walidy turns this date into AD and
says that the writing date of the work corresponds to
Wednesday, March 25, 1360, and the death of the
author corresponds to March 22, 1360. However,
according to our calculations, Ahmad Zaki Walidi's
birthday coincides with Jumodul Ula month of 762
Hijri.

The Kazan copy of the work and Shahabuddin

Marjani's copy tell the history of writing the book,
“Ikkinéi yilqa yetti yiiz ellik toqiizda Saray Sahrinda
erdi.”.
The language of the work: Many people recognize
that the work "Nahju-l-farodis" was written in the
Chigatoy Turkic language. Sharafuddin Marjani in
"Mustafadul Akhbar" about the language of "Nahju-
I-farodis", “Bii kitab lisani Usmanli va Cigatay va
Turkman va Qazaqistan lisanlarina mabayandir”,
“The language of this book is very similar to
Ottoman, Chigatai, Turkmen and Kazakh languages.”
that is, it is close to these languages.

Ahmed Zaki Walidiy writes in the article
"Turkish works written in Khorezm": “Bu kitabnir
lisani eski adabiy tiirk dili olmagla Xarazm tiirk
lahjasindé yazilmisdir” “The language of this book is
the old literary Turkish language, written in Khorezm
Turkish dialect.”

The language of "Nahju-I-farodis" is the Khorezm
Turkic language, developed from the Karakhanli
language under the influence of the Oghuz and partly
Kipchak local dialects in the lower part of Khorezm
and Syrdarya from the 13th-14th centuries.

The reason for writing the work: About the
reason for writing the book, the author cites a hadith
narrated by Abdullah ibn Umar, may Allah be pleased
with him, and then writes: “Bu hadisgd tamassuk
qilip, qirq hadis jam’ qilduq” (NFi.1b,9) “Following
this hadith, we made forty hadiths”.

From his words, it is understood that this hadith
was the reason for writing the work.

Then he mentions the sources that are the basis of
the book and informs about the scientific value of the
work saying:“Paygambar “alayhi-s-salam
hadislaridin mu’tamad kitablardin yana bu hadisldrga
munasib hikayatlar Paygambar ’alayhi-s-salam
ahvalidin, taqi xulafa‘-i rasidin af’alidin, taqi "ulama
va maddix aqvalidin dam qilduq”, (NFIi.1b,9-1)
“Books on the hadiths of the Prophet Muhammad,
may God bless him and grant him peace, and stories
worthy of the hadiths, the condition of the Prophet,
peace be upon him, the deeds of Khulafai Rashidin,
and the words of scholars and sheikhs were also
cited.”.

The structure of the work: After that, he
mentions the approximate structure of the work, that
is, how many chapters and chapters of the book and
how they are named, and says: “Taqi bu kitabni tort
bab iizd qilduq. Taqi tekmé bir babini on fasl iizi
qilduq. Taqi tekméd bir fasl avvalinda bir hadis
keltiirdiik. Paygambar ’alayhi-s-salam hadisléridin-
kim majmu’i qirq hadis bolur”, (NFI.1b,11-13). “We
divided this book into four sections and each section
has ten chapters. There are forty hadiths from the
hadiths of the Prophet, peace be upon him.”

From this, it becomes clear that the work consists
of four chapters and each chapter consists of ten
seasons. Another hadith is given at the beginning of
each season. There will be forty hadiths in total. After
that, he begins to list the common names of each
chapter: “Avval babi Paygambar ’alayhi-s-salamnun
fada‘ilinin bayani i¢indi turur. Ikin¢i babi xulafa‘-i
rasidin, taqi ahl-i bayt, taqi tort imam fada‘ilinip
bayani i¢indd turur. Uciin¢i babi Haq ta’ala
hadratinga yawungu edgili ’amallar bayani icindd
turur. Tortinéi babi Haq ta’alanin hadratidin yiratgu
yawuz *amallar bayani i¢indi turur”. (NFI.1b,13-16).
“The first chapter describes the virtues of the Prophet,
the second chapter describes the virtues of Khulafai
Rashid, the third chapter describes the good deeds
that please God and the fourth chapter describes the
evil deeds that cause the wrath of God.” This quote
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suggests that each chapter has a distinct common
theme. It is known that the first chapter is about the
description of the qualities of the Prophet, the second
chapter is about the qualities of the four caliphs - the
caliphs, the Ahl al-Bayt, that is, the family members
of the Prophet, and the four religious imams, the third
chapter is about the good deeds that bring closer to
Allah, and finally, the fourth chapter is about the evil
that takes away from Allah. sin is about deeds.

Since there are some shortcomings and
confusions in the naming of chapters and seasons, we
will compare the naming of chapters and seasons in
Istanbul and Kazan copies of "Nahju-I-farodis":
“Avvalqi bab. Paygambarimiiz ’alayhi-s-salamnun
fada‘ili i¢inda turdir”. (NFI.2a,2). “The first chapter is
about the qualities of our Prophet”.

The following is written in the Kazan copy: “Bab-
i avval. Paygambar ’alayhi-s-salamnuy fada‘ilinin
bayani i¢indd turiir’ (NFQ.2a,15-16) “The first
chapter is about the qualities of our Prophet”.

That is the chapter about the condition of the
Prophet (peace be upon him) - (various)
circumstances, and situations. We think this title is
more suitable for the first season. Because in this
season, the biographies of the Prophet, may God bless
him and grant him peace, and information about his
family members are covered.

“Avvalqi fasl. Paygambar ’alahi-s-salam ahvali
i¢indd turur” (NFQ.2a,15).

“Ikin¢i fasl. Paygambar ’alayhis-salamqa vahi
kelmikinin bayani i¢indi turur” (NFI.3b,17).

“Uciin¢i fasl. Paygambar ’alayhi-s-salam taqi
yaranliri birli Islam avvalindd amkinkénlirinin
bayani i¢indi turur” (NFI.5b,14-15).

“Tortin¢i  fasl. Paygambar ’alayhi-s-salam
Makkadin Madinaqa ¢igmaq bayani i¢indé tiiriir”
(NFI1.9b,13).

“Besin¢i fasl. Paygambar ’alayhi-s-salamnuny
mu’jizatinin bayani turur” (NFI.14a,5-6).

“Altin¢ci fasl. Paygambar ’alayhi-s-salam
Makkaga kirmikinin bayani turur” (NFI.18b,2-3).

“Yetin¢i fasl. Paygambarnin ’alayhi-s-salam
Me’rajinin bayani i¢indi turur (NFI.26b,8).

“Seksin¢i fasl. U¢mahqa taqi tamugqa tafarruj
qgilmagi bayani turur” (NFI.30b,14).

In the copy of Kazan it is written: “Seksin¢i fasl.
Paygambar ’alayhi-s-salam Me’raj tlinindd u¢mah
tamugqa tafarruj qilganinin bayaninda”
(NFQ.43a,12-13).

“The eighth section is about the flight of the
Prophet to heaven and hell on the night of Miraj.”

The title of this season should be based on the
Kazan copy in our opinion. Because the season is a
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continuation of the previous season, the events of this
season took place on the night of Mira;.

“Togsin¢i fagl. Paygambar ‘alayhi-s-salam
Hunaynda gazat qilmaqinin bayani turur”
(NF1.34b,13).

“Onin¢i  fasl. Paygambar ’alayhi-s-salam

vafatinin bayani i¢inda turur” (NFI.39a,4-5).

“kin¢i bab. Xulafa‘i rasidin taqi ahli bayt taqi
tort imam fadailinin bayani i¢inda turiir. (NFI.46a,7-
8).

“Avvalqi fasl. Abu Bakr radiyallahu ’anhuniip
bayani i¢inda turiir. (NF1.46a,8).

“Ikin¢i fasl. ’Umar radiyallahu ’anhuniip
fadailinin bayani i¢ind4 turiir”. (NFI1.52b,13-14).

“U¢inéi fasl. ’Usman radiyallahu ’anhunin
fadailinin bayani i¢indi turiir.”. (NF1.61b,16-17).

“Tortin¢i fasl. ’Ali radiyallahu ’anhuniip
fadailinin bayani i¢ind4 turiir”. (NFI1.69a,7).

“Besinci fasl. Fatima radiyallahu ’anhé fadailinin
bayani i¢inda turiir”. (NFI.78b,13-14).
fadailinin bayani i¢inda turiir”. (NFI.84b,4-5).

“Yetin¢i fasl. Imam A’zam Abu Hanifa Kofi
rahmatullahi ’alayhi fadailinin bayani i¢inda turur”.
(NF1.93a,11).

“Seksinéi fasl. Imam Safi’i rahmatullahi ’alayhi
fadailinin bayani i¢inda turur” (NF1.99b,2-3).

.....

*alayhi fadailinin bayani i¢indi turur” (NFi.110a,7).

“U¢in¢i bab. Haq ta’ala hadratingi yawungu
’amallar bayani i¢inda turur.

Avvalgqi fasl” (NFI.115a,3-4).

In Kazan's copy:“Babu-l-salis. Fasl Hagq
subhanahu va ta’ala hadratinga yawungu ’amallar
bayani i¢indd turur va ham ’ilm fadailinin bayani
i¢indd turur” (NFQ.141a,11-13). it is written like
this. “The sixth chapter is about the description of
good deeds and knowledge in the sight of Allah
subhanahu wa ta'ala.”

The third chapter and its first chapter are titled
differently. In the Istanbul copy, the title of the
chapter is written, and the chapter is left untitled. In
the Kazan copy, the name of the chapter and season
is added.

Therefore, in our opinion, if the title of the third
chapter is “Description of good deeds in the sight of
Allah the Exalted”, it would be correct to name the
first chapter "Description of the virtues of
knowledge".

“Ikin¢i fasl. Namaz fadailinin bayani i¢ind4 turur”
(NF1.120b,2-3).
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“Ucin¢i fasl. Zakatnin taqi sadaqanin fadailinin
bayani i¢indi turur” (NFi.125a,12-13).

“Tortin¢i fasl. Roza fadailiniy bayani ic¢indd
turur” (NF1.130a,14).

“Besinci fasl. Haj va "Umra fadailinin bayani
i¢indi turur” (NFI.135a,11).
bayani i¢indi turur” (NFi.161a,15).

“Yetin¢i fasl. Halal yemék fadailinin bayani
i¢inda turur” (NFi.147a,13-14).

“Seksinci fasl. Amr-i ma’ruf taqi nahi munkar
fadailinin bayani i¢indi turur” (NFI.157a,1).

“Togsinci fasl. Tiin-kiin termék fadailiniy bayani
i¢inda turur” (NF1.156b,13).
turiir”. (NFI.162a,4-5).

“Tortin¢i bab. Haq ta’ala hadratidin yiratgu
tawuz *amallar bayani i¢inda turur (NFI.167b,13-14).

“Avvalqi fasl. Nahaq qan tokméknir afati i¢inda
turur” (NF1.167b,14-15).

“kin¢i fasl. Zina qilmaq afatinin bayani i¢indi
turur” (NF1.173b,4).

“U¢in¢i fasl. Xamr i¢mikldrinin bayani i¢indi
turur” (NF1.181b,10-11).

“TortinCi fasl. Takabbur qilmaq afatinin bayani
i¢inda turur” (NFI.186a,2).

“Besinci fasl. Yalgan taqi giybat afatinin bayani
i¢ind4 turur” (NF1.190b,16).

“Altin¢i fasl. Dunyani sewmik afatinin bayani
i¢indi turur” (NFI.195b,8-9).

“Yetin¢i fasl. Riya va sum’a afatinin bayani
i¢ind4 turur” (NF1.200b,15-16).

“Seksin¢i fagl. Gina va hasad afatiniy bayani
i¢ind4 turur” (NF1.2,10-11).

.....

“Toqsin¢i fasl. Gurur va gaflat afatinin bayani

fasl. Gurur, gaflat afatinin bayani i¢indd turur”
(NFQ.251b,16-17). “Pride is a description of the
disaster of ignorance”.

i¢inda turur”’ (NFI.217a,3-4).

From such a comparative study of the chapters
and chapters, it can be concluded that the author of
the work filled in the names of some chapters and
chapters during the editing of the book, but in some
cases he made mistakes. Therefore, our task is to
compare these two and other copies and make a cross-
text.

3 LITERATURE REVIEW

Musannif used many works in classifying "Nahju-1-
farodis". In the work, he quotes from the Holy Qur'an,
commentaries, hadith collections, history, and several
works of Sufism.

In the introduction to the work, the hadith that led
to the writing of the book and after its translation, he
says: “Bu hadisgéd tamassuk qilip, qirq hadis jam’
qildug. Paygambar ’alayhi-s-salam hadislaridin
mu’tamad kitablardin yana bu hadislirgd munasib
hikayatlar Paygambar ’alayhi-s-salam ahvalidin, taqi
xulafa‘-i rasidin af’alidin, taqi ’ulama va masaix
aqvalidin dam qilduq”. (NFi.1b,9-11). “Books on the
hadiths of the Prophet Muhammad, may God bless
him and grant him peace, and stories worthy of the
hadiths, the condition of the Prophet, peace be upon
him, the deeds of Khulafai Rashidin, and the words of
scholars and sheikhs were also cited.” That is, it
should be said that the sources of this book are hadith
books, stories, works related to the sayings of the
Prophet, history of the caliphs, and works containing
the words of scholars and scholars.

In another place, he mentions the name of a
mystical work and quotes it: “Sayx Imam Ishaq
Kalabadi aytur rahmatullahi ’alayhi “Ta’arruf” atlig
kitabinda” (NFI.2a,8-9).

The literature used in writing "Nahju-1-farodis"
can be conditionally briefly divided into the following
types:

a) Quranic verses;

b) Tafsir books;

c¢) Hadith collections;

g) Works on Sufism;

d) Historical works.

The hadiths presented in each chapter are taken
from several hadith collections, tafsir, and mystical
works. Musannif cites the work from which the hadith
was taken and its author at the beginning of each
hadith.

Below, we compare the sources of hadiths in each
chapter of "Nahju-I-farodis" with the Istanbul and
Kazan copies of the work.

1-606. 1-pacn. “Imam Bagavi rahmatullahi
’alayhi  “Masabih” atlig kitabinda bu hadisni
keltiirmis”. (NFI.2a,2-3).

1-600, 2-¢acm. “Imam Sagani rahmatullahi
’alayhi “Masariqu-l-anvar” atlig kitabi i¢indd bi
hadisni keltiirmis”. (NFI.3b,17-4a, 1).

1-606, 3-dacn. “Imam Abii-1-Ma’ali Muhammad
Isbahani rahmatu-I-l1ahi ’alayh tafsirinda Siiratu-1-
Ahzab i¢inda bii hadisni keltiirmis”. (NFI.5b,15).
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1-606, 4-dacn. “Iimam Abu-l1-’Ala-i  Osi
rahmatullahi "alayhi “Nisabu-1-Axbar” atlig kitabinda
bii hadisni keltiirmis”. (NFI 9b,13-14).

1-606, 5-pacn. “Imam Bagavi rahmatullahi
’alayhi  “Masabih” atlig kitabdd bl hadisni
keltiirmis”. (NFI.14a,6-7).

1-606, 6-dpacin. “Imam  Bagavi rahmatullahi

’alayhi  “Masabih” atlig kitabindd bii hadisni
keltiirmis”. (NFI.18b ,3).

1-606, 7-dacn. “Imam Bagavi rahmatullahi
’alayhi  “Masabih” atlig kitabindd bii  hadisni
keltiirmis”. (NFI.26b,8-9).

1-606, 8-acin. “Imam Bagavi rahmatullahi
’alayhi  “Masabih” atlig kitabdd keltirmi§ bii
hadisni”. (NF1.30b,14-15).

1-606, 9-dacn. “Imam Abii-I-’Ala‘i O
rahmatullahi ’alayhi “Nisabu-l-axbar” atlig kitabda
bii hadisni keltiirmis”. (NFI 34b,13-14).

1-606, 10-pacn. “Imam Bagavi rahmatullahi
’alayhi  “Masabih”  atlig  kitabdd bt hadisni
keltiirmis”. (NFI.39a ,5).

2-606, 1-dacn. “Imam Sagani rahmatullahi
’alayhi “Masariqu-l-anvar” atlig kitabinda bl hadisni
keltiirmis. (NFI.46a,9).

2-606, 2-dpaci. “Imam Bagavi rahmatullahi
’alayhi “Masabih” atlig kitabindd kormis bii hadisni
keltiirmis”. (NFI.52b,14).

2-606, 3-daci. “Imam Abi-1-’Ala‘i  O8i
rahmatullahi *alayhi “Nisabu-l-axbar” atlig kitabinda
bii hadisni keltiirmis”. (NFI 61b,17).

2-606, 4-dacn. “imam Muslim Nisapiiri
rahmatullahi ’alayhi “Sahih” atlig kitabindd bt
hadisni keltiirmis”. (NFI.69a,7-8).

2-606, 5-dacn. “Imam  Abii-I-’Ala‘i  Osi
rahmatullahi ’alayhi bii hadisni “Nisabu-l-axbar”
atlig kitabinda keltiirmis”. (NFI 78b,14).

2-606, 6-pacn. “imam Isma’il Buxari
rahmatullahi ’alayhi “Sihah” atlig kitabindd bi
hadisni keltlirmis”. (NFI 84b,5-6).

2-606, 7-dpacn. “Imam Sagani rahmatullahi
’alayhi “Masariqu-l-anvar” atlig kitabi iindd bii
hadisni keltiirmis. (NF1.93a,12).

2-606, 8-act. “Imam Muhammad bin
Basraviyya rahmatullahi ’alayhi “Kanzu-l-axbar”
atlig kitabindi bii hadisni keltiirmis”. (NFI1.99b,3-4).

2-606, 9-dpacn. “imam Qadi aydi Abu ’Abullah
Quda’i rahmatullahi ’alayhi “Sihabu-l-axbar” atlig
kitabindi bii hadisni keltiirmis”. (NFI.103b,13).

In the copy of Kazan is written that: “Iimam Qadi
Abu ’Abullah Quda’i rahmatullahi ’alayhi “Sihabu-I-
axbar” atlig kitabindd bii hadisni keltiirmis”
(NFQ.131b,18-19).

1152

2-606, 10-¢pacn. “Imam ’Abullah Saraxsi
rahmatullahi alayhi “Mavéqit” atlig kitabindd bu
hadisni keltiirmis”. (NFI 110a,7-8).

3-606, 1-acn. “Imam Gazzali rahmatullahi
"alayhi “Ihya‘u-1-‘ulum” atlig kitabind bii hadisni
keltiirmis”. (NFi.115a,3-4).

3-606, 2-daci. “Imam  Bagavi rahmatullahi
’alayhi  “Masabih” atlig kitabindd bii hadisni
keltiirmis”. (NFI.120b,3).

3-606, 3-pacn. “imam ’Abullah Qugda’i
rahmatullahi ’alayhi “Sihabu-l-axbar” atlig kitabind
bii hadisni keltiirmis”. (NFi.125a,13-14).

In the copy of Kazan is written that: “Imam Abu
’Abullah Quda’i rahmatullahi ’alayhi “Sihabu-I-
axbar” atlig kitabindd bii hadisni keltiirmis”
(NFQ.153b,15-16).

3-606, 4-acin. “Imam Abu-1-Lays Samarqandi
rahmatullahi  ’alayhi  “Tanbihu-l1-Gafilin”  atlig
kitabindi bii hadisni keltiirmi§”. (NFI.130a,14-15).

3-600, 5-¢aci. “Abii-1-’Ala‘i O$i rahmatullahi
’alayhi “Nisabu-l-axbar” atlig kitabindd bt hadisni
keltiirmis”. (NFI.135a,11-12).

3-606, 6-pacn. “Imam Gazzali rahmatullahi
’alayhi “Thya‘u-l-‘ulum” atlig kitabindi bii hadisni
keltiirmis”. (NFI.161a,16).

3-606, 7-dacn. “imam Gazzali aytiir rahmatullahi
’alayhi “ihy a‘u-1-ulum” atlig kitabindd bii hadisni
keltiirmis”. (NFI.147a,14-15).

3-606, 8-tacn. Imam  Bagavi rahmatullahi
’alayhi  “Masabih” atlig kitabindd bii hadisni
keltiirmis”. (NF1.157a,1 -2).

3-606, 9-¢acn. “imam Muslim Nisapiiri
rahmatullahi ’alayhi “Sahih” atlig kitabindd bi
hadisni keltiirmis”. (NFI 156b,13-14).

3-606, 10-¢pacn. “Imam Abu-l-Lays Samarqandi
rahmatullahi ’alayhi “Tanbihu-l-Gafilin”  atlig
kitabinda bii hadisni keltiirmis”. (NFI.162a,5).

4-606, 1-dacn. “Imam Bagavi rahmatullahi
’alayhi  “Masabih” atlig kitabindd bii hadisni
keltiirmis”. (NFI.167b, 15).

4-606, 2-pacn. “Imam Muhammad Buxari
rahmatullahi ’alayhi “Sahih” atlig kitabindd bi
hadisni keltiirmi§”. (NF1.173b,5).

4-606, 3-dpacn. “Imam Muhammad bin
Basraviyya rahmatullahi ’alayhi “Kanzu-l-axbar”
atlig kitabindi bii hadisni keltiirmis”. (NFi.181b,11-
12).

4-606, 4-dpacn. “Imam Bagavi rahmatullahi
’alayhi  “Masabih” atlig kitabindd bii hadisni
keltiirmis”. (NFI.186a,2-3).

4-606, S5-dpacn. “Imam Abu ’lysa Termidi
rahmatullahi ’alayhi “Jami’” atlig kitabindd bi
hadisni keltiirmis”. (NFI.190b,16-17).
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In the copy of Kazan is written that:“imam tagqi
Abu ’lysa Termidi rahmatullahi ’alayhi “Jami’” atlig
kitabind4 bii hadisni keltiirmis” (NFQ.228b,16-17).

4-606, 6-(pacn. “Imam Abu-l-Lays Samarqandi
rahmatullahi ~ ’alayhi “Tanbihu-l1-Gafilin”  atlig
kitabindi bii hadisni keltiirmis”. (NFi.195b,9-10).

4-606, 7-pacn. “Imam Bagavi rahmatullahi
’alayhi  “Masabih” atlig kitabindd bii hadisni
keltiirmi§”. (NFI.200b,16).

4-606, 8-dacn. “Imam Abu-l-Lays Samarqandi
rahmatullahi  ’alayhi “Tanbihu-1-Gafilin”  atlig
kitabindi bii hadisni keltiirmis”. (NF1.206a,11).

4-606, 9-pacn. “Imam Say’an bin Mahdi
rahmatullahi  ’alayhi  “Musnadii  Anas”,“atlig
kitabindi bii hadisni keltiirmis”. (NFI1.211b,14-15).

Also, Kazan’s copy written that:“Imam Sam’an
bin Mahdi rahmatullahi ’alayhi “Musnadii Anas”
atlig kitabinda bii hadisni keltiirmis§” (NFQ.251b,17-
18).

The author of the work is different in two copies.
As a result of our search, the name of the author
written in the Kazan copy turned out to be correct. As
mentioned above, the author may have made a
mistake during the editing process.

4-606, 10-dpacn. “Imam Bagavi rahmatullahi
’alayhi  “Masabih” atlig kitabindd bii hadisni
keltiirmi§”. (NFI.217a,4).

In the conclusion of this topic, it can be said that
the author has chosen the sources on which the forty
hadiths are based on a very thorough and scientific
basis. Almost all sources are works that are popular
and highly regarded among Islamic scholars.
However, the author's name, surname, and title of the
work are given differently even in one copy.

In this table, we can see that the hadiths used in
the four chapters and forty chapters are taken as a
source from the works of 13 authors. It should also be
noted that there are differences in the author and the
names of the works.

The author himself mentions at the end of the
book that he used several other books: “Bii kitabni
jam’ qilgiici andag aytiirkim bii sozni-kim tekmaé bir
sozkim tafsirga muta’lliq bolgay ol sozldr jumlasi
Imam Jarullah al-’ Allama rahmatullahi *alayhi ozinir
“Kassaf’idin naql qildi. Taqi imam Abii-1-Ma’ali
Muhammad isbahani ozinin “Tafsir”idin naql qildi.
Yand tekméd bir fasl avvalindd-kim Paygambar
’alayhi-s-salamdin hadis rivayat qildi. Bi kitab ati
aytmi$ turiir. Taqi onkin hadisldr taqi ol madkiir
kitabldrdin naql gqilmis turiir. Yané ol kalmét *ulama
ma masayix bolgay. Ya taqi anldrniy hikayati bolgay.
Anlérnin jumlisi Sayx Abu Talib Makki rahmatullahi
’alayhi ozinip “Qiitu-1-quliib” Quliib atli kitabidin
nagl qildi. Taqi Imam Zaynu-I-A‘yimma-I-Firdavsi

rahmatullahi ’alayhi oziniy “Mujtali” atlig kitabidin
naql qildi. Ham yana bii “Mujtali” Sarhidin naql qildi.
Taqi Imam Vaqidi rahmatullahi ’alayhi ozinin
“Magaziy” atlig kitabidin naql qildi. Taqi Imam
Muhammad Katib rahmatullahi ’alayhi oziniy
“Magaziy” atlig kitabidin naql qildi. (NFi.222a,17 —
222b.1-9).

This quotation at the end of the work also lists
several books and their authors. They are:

1)  Imam Jarullah al-’Allama - “Kas3af”;

2)  Imam Abii-1-Ma’ali Muhammad Isbahani -
“Tafsir”;

3)  Sayx Abu Talib Makki - “Qiitu-l-quliib”;

4) Imam  Zaynu-l-A‘yimma-l-Firdavsi -
“Mujtali”;

5)  Imam Vagqidi - “Magaziy”;

6)  Imam Muhammad Katib - “Magaziy”.

From the information given in the above lines, it
can be understood that the author used several other
pieces of literature related to tafsir, hadith, figh,
ageedah, and Sufism, in addition to the twenty
sources whose names were mentioned in the
classification of "Nahju-I-farodis".

4 CONCLUSION

"Nahju-I-farodis," penned by Mahmud ibn Ali al-
Kardari al-Sarai in the 14th century, is a multifaceted
religious and philosophical text written in the
Chigatay language. This work, structured around
forty hadiths, is divided into four sections, each
comprising ten chapters. Each chapter begins with a
hadith and is elaborated with exemplary stories,
religious narrations, and teachings. The manuscript
utilized in this article, housed in Istanbul's New
Library, is considered one of the most complete and
oldest copies of the work. Comparisons were also
made with a copy from Kazan State University,
believed to be overseen by the author himself, to
understand the textual variations and the work's
historical context.

The intricacies of "Nahju-l-farodis" reflect its rich
didactic content, aiming to guide readers towards
virtuous living. Despite scant information about the
author, the text provides a profound insight into his
spiritual aspirations and scholarly contributions. The
work's language, a blend of Khorezm Turkic
influenced by various dialects, underscores its
historical and cultural significance. Through detailed
analysis and comparison of different manuscript
copies, the study aims to preserve and illuminate this
valuable piece of religious literature, highlighting its
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enduring relevance and impact on subsequent Islamic
scholarship.
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